THE AMERICAN 
NATIONAL PREACHER. 


wrens eee aea—eeeeeeee_eeeeeeeeeee—ewase_eee_5_ee_coee oe e_eu55rnrae eeeeeeeeGe5_eeeeeeeeeeeeeee 


No. 11, Vou. XXV.] NOVEMBER, 1851. [Wuotz No, 299. 


—_—o_COooCeOeeeeeeaeeeeeeeeeeee_eee ee<—_ue5cs 50 _—ES OO OOO aa ae eee aeeeeesessee’vxv 


SERMON DLIX. 
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THE DANGER AND EVIL OF DEPARTING FROM GOD. 


“Take heed, brethren, lest there be in any of you an evil heart of unbelief, in depart. 
ing from the living God.”—Hzs, 3: 12. 


Tue gospel is heaven’s music on earth; a melody of two 
voices. The air is sung by Love; and the burden of the song 
is, Salvation by Mercy. if this were the only voice, and this its 
only theme, you would perhaps hear nothing but tones of tender 
—— of fervent affection, of joy, of hope, of delight. But 

is song is sung to the soul in the midst of peril. You therefore 
hear an accompanying voice singing a subordinate but harmo- 
nious part. It is tremulous and solemn, sometimes awful, as it 
utters the notes of warning. We are now to listen to it, as it 
announces 

THE DANGER AND EVIL OF DEPARTING FROM GOD. 

We inquire— 

I. What is it to depart from God? 
™ Men sustain many relations to God which can never be de- 
stroyed. He will Fla be our Creator, Preserver, Sovereign 
and Judge. So one may always sustain to his fellow-creatures 
certain relations that do not depend on his character or principles; 
often not upon his will. But a man cannot be said to live as a 
social being unless he loves and is loved ; and at the basis of love 
is confidence. We may continue to be the creatures of God, to 
live on his goodness, to be held in the hollow of his hand, to 
remain under the inspection of his eye, to be responsible to him ; 
but we have departed from him at an infinite distance, if we 
exercise no confidence, heart-confidence in him. 

There are, then, what may be called a fundamental departure 
from God, and various forms of separation consequent on that. 
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1. The essential, fundamental departure of the soul from God is 
the want of confidence. 

Confidence in things is that act of reason through the under- 
standing by which the mind knows the properties of substances, 
and calculates with certainty upon their action. Confidence in 
persons is an act of reason through the heart, by which it knows 
their qualities, and calculates with certainty upon their actions. 
By the first, man lives in communion with nature ; by the last, in 
communion with man and God. If a philosopher were to lose 
his confidence in nature, or if ordinary men should, they would 
cease to live in harmony with things around them, and even to 
sustain life. A man cannot step, or eat, or try to speak, without 
confidence in nature. He cannot live in society without confi- 
dence in man. He cannot live in communion with God without 
confidence in him. What it is, can be better understood than 
defined. The infant exercises it when, looking into the mother’s 
face, its soul is tranquillized to a perfect repose. We may 
strengthen confidence by reasoning and by evidence; we may 
sometimes arrive at it by reasoning; we should always be. able 
to defend it by substantial reasons; yet in itself it is not reason, 
but the heart in exercise. Another being is felt, in a measure, to 
be its life ; the source of its joy, satisfaction, repose and hope. 

Now, when the eternal Jehovah ceases to be that to any soul, 
it has departed from the living God. It has either no confidence 
in any being, or it has given all its confidence to creatures, in 
place of the Creator. 

It may be contemplated, however, more distinctly in some of 
those forms, 

2. Which are the results of that fundamental departure from Him. 

Contidence in God involves a belief of his Word, because the 
veracity and faithfulness of a being is one of the great objects of 
confidence. The believer knows not only that God is, in distinc- 
tion from nature and man, but that he is a Person of the most 
absolute and unchangeable veracity and faithfulness. Unbelief 
is the doubt or denial of this. What he has declared is not 
received as truth. This may manifest itself in many forms. 
There may be skepticism as to the moral character of the Scrip- 
tures. Some think they tend to form a spirit contrary to sound 
morality. Some have no confidence in the narratives of miracu- 
lous events. Some reject their testimony as to the character of 
man. Some deny the threatenings as descriptive of future events. 
To some, the promises do not appear worthy of their personal 
confidence; to others, the requirements are not received as the 
very commands of our Almighty Creator. 

his is the evil heart of unbelief. The testimony of the Cre- 
ator is not received ; and this is because there is a want of confi- 
dence in him. By faith we know that the worlds were made of 
nothing. Now there may be an old heathen maxim, “ Out of 
nothing nothing comes,” or thete may be inherent difficulties in 
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the case which make it seem reasonable to some to doubt this 
fact; but he that has confidence in the power and veracity of 
God will have no difficulty in believing this statement. And so it 
will be found with all the other statements of the Scriptures: 
confidence in God will make it easy to believe them; and the 
loss of that confidence will give increasing weight to the objec- 
tions and difficulties. Difficulties about the threatenings, about 
the Trinity, election and atonement, gain force in the same way. 
Suppose, now, that Abraham had indulged an evil heart of unbe- 
liel he would have found it impossible to surmount this objec- 
tion: * It cannot be right, even in God, to require me to slay my 
innocent child ;” or this: “If Isaac is slain, the promise must 
fail.” The rich young ruler stumbled here ; he had not confi- 
dence that Christ could make him happy, if he should give up 
all his earthly possessions. Dives could not believe that he 
would be made to weep and wail, and cry for ove drop of water, 
and find an impassable gulf between him and heaven, * just for 
the few sins he committed in this life.” But if he had had con- 
fidence in God as infinitely holy, inflexibly just, and unchangeably 
true, it would have been to him as manifest in his palace as it 
became in his prison of despair. The thief on the cross might 
have been staggered by the greatness of his guilt, the strength 
of his evil habits, the weakness manifested by the dying Saviour. 
But he staggered not through unbelief. He trusted in the word of 
Christ, because he had confidence in the character of Christ. In 
fact, faith as belief must spring out of faith as confidence. And 
if the Scriptures present God in the unity of his essence, we 
believe it; if in the plurality of persons, we believe it. If the 
Father is represented as giving the Son to be a sacrifice for us, 
as offering fim to sinful men; if as accepting the sinner in 
Christ; or if the Son is represented as offering himself to us, and 
the Spirit ; or if the Spirit is represented as offering to enter our 
hearts, there is nothing contradictory in all this, but something 
every way accordant with our necessities and the Divine good- 
ness. When Adam and Eve heard the threatening upon the act 
of eating of the prohibited tree, and the prohibition itself, they 
doubtless acquiesced in it as every way right. But when their 
confidence in God was abandoned, they lost the impression and 
the belief of the command and the threatening. When the little 
church continued praying until the day of Pentecost, their confi- 
dence in God remained unwavering. But an evil heart of unbe- 
lief would have chilled their zeal, and scattered them from the 
prayer-meeting to some occupation that should seem more reason- 
able and profitable, as well as more agreeable. Men will not 
continue near to God in fervent, importunate prayer after their 
confidence in him is shaken. Their interest in the Scriptures 
will ubate, because, insensibly to themselves, they are losing 
their confidence in their truth and importance. 

Confidence in God also involves love. If he has infinite moral 
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excellence, and that is perceived by any one, he of course loves 
him for it. A person may believe that God is good without loving 
him ; but to have confidence implies love, so far as excellence is 
perceived. When, therefore, one begins to be indifferent, and 
cold, and thoughtless of God, he has departed from him. He 
does not any more believe that God is that perfectly excellent and 
gracious Being he once thought him to be. ‘* Thou hast left thy 
first love,” is the charge against the Ephesian church. The 
heart has greater confidence in some other person or some object. 
The world in some form has come to be supremely excellent in 
his view, and God is forsaken. Another effect of losing confi- 
dence in God is, cessation of obedience. Who will hesitate to 
obey God, when he believes that God is reasonable, wise, holy, 
just and good, and that in keeping his commandments there is 
great reward? We have departed from him by an evil heart of 
unbelief when we can transgress his commandments, and neglect 
his requirements. 

And, again, we depart from God when we cease to hope in 
him. Our confidence is gone. Although he has uttered so 
many gracious promises, yet, if we do not confide in him, we 
can have no confidence in them. 

Suppose a man like Daniel, threatened with the lion’s den if 
he prays to God ; yet he hopes for deliverance against the king’s 
command and threat, because he has confidence in God. Sup- 
pose a woman corrupt as the woman of Sychar; she knows that 
Christ can purify and exalt the most debased nature to the purity 
and glory of an archangel: that is the faith which saves her. 
Suppose Peter to be overwhelmed with a sense of his guilt in 
denying Christ, yet he knows that the blood of Christ cleanseth 
from all sin, and he has hope. But Judas has departed from 
God, and fled to Mammon. He has no confidence, and so 
becomes a prey to despair. 

Now we inquire— 

IL. How we are in danger of departing from God. 

We may say, in a word, it is by having a tendency to unbe- 
lief: ‘lest there be in any of you an evil heart of unbelief.” 

1. It ts a danger arising from the heart. 

The heart of man naturally swarms with those venomous rep- 
tiles that are the enemies of piety; varying in their modifications 
in different persons; in all essentially the same. Their name is 
legion. One of the most dangerous positions we can occupy 
is that of doubting their existence, power and subtlety. One is 
sensual dulness. If you would see it in the extreme, observe a 
man who has just come out of a fit of drunkenness. All his 
finer sensibilities, are blunted; he has no eyes to see spiritual 
beauty—no heart to relish any thing but brutal gratifications. If 

ou would see it in a form less revolting, take a person who has 
ot reading romance until the midnight hour of Saturday, and 
then attempts to hear or read the Word of God on Sunday, 
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They hear, says Jesus, but do not understand, because their ear 
is waxed dull of hearing ; they have not ‘their senses exercised to 
discern both good and evil.”” This was the ground of our Saviour’s 
caution: ‘* Take heed to yourselves, lest at any time your hearts 
be overcharged with surtfeiting, and drunkenness, and cares of 
this life.” It is easy to blunt the edge of our spiritual sensibili- 
ties, and to lose every perception of God’s being and excellence. 

Worldliness is another; the insinuation into the heart of that 
dreadful falsehood, that we can be happy without God, but can- 
not be happy without the world. 

Softness, effeminacy and cowardice are sources of infidelity. 
The burden, the shame, the protracted pain of the cross, the 
greater eviis to which it will still make us liable, begin to weigh 
heavily with some, and they go back from Jesus. 

Sloth is an enemy of faith. Faith must be kept vigorous by 
exercise. Unbelief grows best when we are spiritually asleep. 
If you remit study, meditation, prayer, and the activities of a 
self-denying obedience, you will gradually lose your perception 
and relish of the truth, and so your confidence in God. 

Perverseness of will is an enemy of faith. There is in some 
natures a sullenness which makes them enjoy being contrary. 
They must have something to oppose, somebody to be opposed 
to, or they are not contented. The indulgence of that temper 
destroys faith. ‘ 

Self-will, too; no matter in what way it is indulged, even in 
the petty affairs of life, it separates the soul from its Saviour. 

Irascibility, or an angry disposition, is the enemy of faith. It 
is never indulged but it brings a cloud over the eye of faith, and 
chills the heart of love. 

Covetousness, or a narrow clinging to money and possessions, 
will separate the heart from God. 

Pride is another of our enemies. Sometimes it makes one 
delight in doubting where others believe ; in showing off skill in 
argument ; in despising where others reverence. It makes us 
reluctant to yield our prejudices; ready to take offense; averse 
to humbling ourselves before man or God. 

Now one may retain the forms of religion after the very root of 
it has decayed ; and when there is no longer confidence in God, 
there is no more real communion with God, no more life. 

But we may trace it beyond the heart. 

2. It is induced by negligence, which permits those poisonous 
weeds to grow. 

We begin to depart from God by indulging wrong thoughts. 
And we must be in the habit of questioning our imaginations and 
fancies, and not throw the reins on their necks; for, if we do, they 
will carry us away from God and holiness. 

By pling the cross. Just where Christ would humble us, 
We may resist. Just where he requires self-denial, we refuse to 
obey. The very opportunity may have come for us mightily to 
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attack our corruptions, and we neglect it ; there begins a secret 
declension. We are not so strong in God from that time. 

Neglect of the right kind of meditation. The confidence of the 
heart in God is to be strengthened 

By discovering the reasonableness of that confidence ; 

By meditating on God’s excellence and glory ; 

By vigorously applying the mind to discover them ; 

By filling the mind with the promises, and their fulfilment to 
others, and to us; and with the glory of their final fulfilment. 

Now we must see— 

Ill. The evil of departing from God. It is all summed up in 
this : he is God, “ the living God.” See, 

1, Its immediate consequences. 

It affects the whole character. Faith is the basis of all genuine 
excellence. But faith in God is the sum of Christian char- 
acter. Here let us stand, fixed in this principle. After we have 
ceased to regard our heavenly Father as a Person, possessed of 
a moral nature, and an infinitely perfect character, all the rest 
of our religion is a delusion, our life is hollow; we have a 
name tolive, and are dead. If any grace appears to be growing, 
it must be sickly, and soon wither. We have departed from the 
living God. 

Its immediate consequences are realized, too, in the sense 
of diminished happiness. Every exercise of rational con- 
fidence in a being benefits us, and makes us happy. _Dis- 
trust, or the want of trust, is our misery. And after a being 
has reposed in God, and felt the strong support of his omnipotent 
arm, itis only wonderful that the same person, on becoming a 
backslider does not become deranged. What a change! To 
go from God to his creatures for support, for consolation ; to 
abandon the arm of the Eternal, and lean on an arm of flesh! 
“‘ Departing from the living God” to go to a dead creature! If 
it were not gradual, it would produce an overwhelming shock, 
which might well unsettle reason. In prosperity, there is no 
sheltering in the living God; in adversity, there is no abiding 
under the shadow of the Almighty. Jesus has ceased to be the 
shepherd, and the poor soul wanders and stumbles on deceitful 
mountains, or in miry plains. 

And, 

2. Its ultimate results are terrible. 

By this unbelief those Jews lost Canaan who came out of 
Egypt with Moses; and it is this their example the apostle 
is here citing as the occasion of his warning. 

It will certainly tend to diminish the glory of heaven to him 
who thus declines. All that dark season is atime of unfitting for , 
heaven. It is a aor taken out from the brief season allotted 
to preparation. This is sad to contemplate. 

t will diminish his usefulness. What good is such a person 
doing by his example, by his conversation, his prayers? He 
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has departed from the living God. There ia no life, no power in 
him. 

It may be the precursor of eternal death. How does he know 
that he shall ever recover from it? His former experience can- 
not assure him; the doctrine of “ perseverance” cannot, for he 
has lost the evidence that he is in Christ, or ever was. 

Here is a call for repentance to such as have departed from the 
living God. Let them contemplate the folly of incurring such a 
loss as the loss of God’s friendship and favor and fellowship ; of 
repose in the almighty and faithful Jehovah, the Friend of Abra- 
ham ; the cessation of their own lofty and holy conceptions of the 
infinitely glorious One. Once they could adore him; the soul 
seemed to stand on the verge of infinity, and soar on its joyous 
wings, upward and upward, toward an ever increasingly attrac- 
tive smile of parental love. But the infinite is now annihilated ; 
and the soul has lost its wings, and sunk down to creep with the 
curse-burdened serpent on the ground, and feed on dust! Once 
the soul could cast its cares on the compassionate Redeemer. 
Now it must bear them alone. Once it was full of hope; the 
future was an opening vista of brightness, of repose, of blessed- 
ness. Now it is dark, repulsive, fearful. And for what has all 
this been sacrificed? Here is Esau again selling his birth-right 
for a mess of pottage. Not a moment should then be lost in re- 
covering what may be recovered of these squandered treasures 
of the heart. Repentance is the first step; that is, the belief of 
the evil of departing thus from God. This precedes all true belief 
in the mercy of God. To increase the strength of this godly 
sorrow, let memory recall the kind of service which has been 
rendered to God during the period of unbelief. Formality, heart- 
lessness, insincerity have made them offensive to the heart- 
searching Jehovah, unprofitable to yourselves, and a reproach to 
Him whom they mocked. There has been unspeakable wicked- 
ness in our pride and blindness of heart. We have refused to 
see the truth, to bow to Christ’s golden sceptre, to accept his 
grace, to trust his faithfulness. 

Precious opportunities have been wasted, opportunities of im- 
provement and of usefulness. Every Sabbath passed in unbelief 
is a misspent day; every sermon thus heard has furnished an 
peomeanity of spiritual profit, only to be despised. The precious 

ord of God has lain neglected ; providences have been unim- 
proved; the influences of the Holy Spirit have been trampled. 
under foot ; the Lord’s Supper has been a solemn farce to the 
careless participant. Every opportunity of prayer has been per- 
mitted to pass by, as a cloud that had norain. Precious, precious 
hours, days, privileges, opportunities wasted! These should 
bring the heart contrite and broken to God’s altar while yet there 


1s . 
, Who can measure the wickedness of treating God thus! His 
“cing of being and of character, his veracity, mercy, faith- 
ulness, justice, ail set at naught; and by such a creature as man, 
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poor, insignificant man; by a man redeemed at such a cost; by 
a man who has been enlightened and impressed by God’s truth ; 
a man who has vowed to serve him! Oh! let the heart break as 
it reviews the past ; such a length of time spent in backsliding ! 
How many days has it been; how many months; how many 
years? And all this time the soul has hung in fearful suspense 
over the hypocrite’s hell. All this time there has been a reckless 
indifference to the welfare or the woe of others’ souls. Surely 
the evil heart of unbelief is the evil to be lamented above all that 
generally causes grief. What is the loss of property, of health, 
of friends, of human favor compared with it! 

Both professors of religion and those who have made no such 
profession should inquire, in view of the admonition we have 
been considering: Is there in me an evil heart of unbelief? 
‘Take heed,” is the word of warning. ‘ Brethren” are ad- 
dressed ; for it is certain that all who are not united to Christ and 
his people by faith have in them an evil heart of unbelief. Breth- 
ren are addressed, because neither their profession nor their 
experience prevents them from having this fearful possession. 
“ lev of you,” says the warning voice. Your station, your pre- 
tensions, others’ estimate of you, will not make it impossible in 
your case. Look within : “ lest there be in you an evil heart of 
unbelief.” And to guide your research it may be well to inquire 
about your views of God himself. Do they affect the heart, 
either awaking reverence, or love, or trust, or godly sorrow? 
When you think of God, do you desire his favor above all good ; 


do you lay your property, your plans, your person, your interests 


at his footstool ; do you desire to cast down every barrier between 
your soul and him; does his loveliness, his glory, his love satisfy 
your soul? Inquire after your plans of life ; what you are living 
tor; what pleases you most, or with whom and where you are most 
contented. Inquire after your ordinary thoughts ; in what chan- 
nel they run, when you are in the Lord’s house, in company, in 
business, alone. Inquire after your habits of reading, the charac- 
ter of the books you read, your motive in reading them, the im- 
pressions they leave on you. Inquire after your conversation ; 
whether the general tenor of it is to promote faith or unbelief. 
There is not so much mystery about the loss of spiritual light and 
religious joy as many imagine. It is the withdrawal of God’s 
Holy Spirit that accounts for it all. But the reasons of his de- 
spi may ordinarily be seen in some of the modes of grieving 

im here alluded to. We depart from God in one of two ways: 
by neglecting either the law or the gospel ; by ceasing either to 
believe or to obey. If we try to obey without faith in Christ, we 
depart by a legal spirit from the God of grace. If we trust in 
Christ that we may be saved without obedience, benevolence, 
self-denial, activity, earnestness in doing right and doing good, 
we equally depart from the livingGod. ‘The life of faith may be 


summarily defined: making Christ our trust, and Christ our 
example. 
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“O Ephraim, what shall I do unto thee? O Judah, what shall I do unto thee? For 
your goodness is as a morning cloud, and as the early dew it goeth away.”—Hosxa 6: 4. 


Man was made for religion, just as he was made for human 
society. He is no more truly adapted by his social nature for 
association with others of his kind, than he is adapted by his 
moral nature to possess the affections and fulfil the duties of a 
teligious life. 

he entrance of sin into the world has essentially and sadly 
affected man in both respects. The proper operations of his 
social nature are marred, misdirected, obstructed, or destroyed 
by the prevalence of selfishness and evil passions. In like man- 
ner the faculties of his religious nature are misdirected, per- 
verted, (or “‘depraved,””) abused, and (so far as the purposes for 
which they were created are concerned) destroyed, by the selfish 
and corrupt tendencies which sin has introduced. 

Man’s abuse of his social nature discovers itself in the conten- 
tions, the cruelties, the crimes that are witnessed in families, 
neighborhoods and nations, to such an extent, that the earth 
seems like a vast Golgotha covered with the grim and ghastly 
remains of those who have spent their earthly career in preying 
on each other’s hopes, and happiness, and life. 

His abuse of his religious nature appears in the atheisms and 
impieties, the false religions and superstitions, the errors in doc- 
trine and in practice, which cause the world to appear like 
another Sodom, in which there is scarcely the proportionate 
number of the upright to save it from destruction. 

Nevertheless, though they are thus seriously and sadly affected 
in consequence of the fall, neither man’s social nor his religious 
Nature is entirely eradicated. Both remain, and, under certain 
conditions, may 8 brought into a right state of activity; since 
proper cultivation in the one case, and the renewing of the Holy 
Ghost in the other, may give the supremacy to better principles, 
and bring him to the development of a character for which he 
was evidently intended by his Creator. 

_ But if this be so, if man’s religious nature is not annihilated, 
_but simply depraved by the fall, it is not unreasonable to sup- 
14* 
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pose that its activities and developments in the unregenerate may 
sometimes resemble those which are witnessed in the truly re- 
generated children of God. ‘ 

The text, as we understand it, contains a reference to a case 
of thiskind. The children of Ephraim and Judah are reproved 
because their “* goodness is as a morning cloud, and as the early 
dew.” 

The ‘ goodness” here spoken of is not.genuine piety, be- 
cause those by whom it was exhibited were exceedingly rebellious 
against the Most High, and were charged with the commission 
of many severe offenses. But, at times, they appeared to take 
pleasure in knowing duty and performing it. They were occa- 
sionally moved with devotional feelings and made a fair show of 
piety. But this “ goodness” did not spring from the depths of 
their being. It was not a perpetual product of their life. It was 
not a “ fruit of the Spirit.” Their religious feelings and activi- 
ties were transient, ineffective and worthless. They were like 
a ‘* morning cloud,” that, at the opening day, gives promise of a 
refreshing shower, but which has not sufficient density to keep 
it together, and, after floating about for a time without results, 
finally evaporates and disappears. They are like the “ early 
dew,” which looks refreshing and beautiful, as its diamond drops 
hang trembling on each leaf and flower, but which is dissipated 
and gone with the first beams of the risen sun. 

The text thus teaches us the following important truth, viz.: 
that 

The religious feelings and activities of the wnregenerate are not 
genuine prety. 

In illustrating this truth, let us, 

I. Contemplate the fact that religious feelings and activities are 
frequently witnessed in the unregenerate. 

This fact may be clearly demonstrated by examples drawn 
from the Holy Scriptures. In the thirty-third chapter of Ezekiel 
we are informed that the hearers of the prophet took delight in 
listening to the truths he spake, and exhorted each other to attend 
the sanctuary. They worshipped with much outward decorum 
and apparent devoutness, and professed much affection for the 
prophet, for the truth, and for its Author. But notwithstanding 
these ae of piety, they failed in deeds of righteous- 
ness. ey would not forsake their sins. ‘They were but pas- 
sive receivers of religious impressions, which were as transient 
and ineffective as the emotions aroused in the soul by the voice 
of a pleasant singer, who skilfully accompanies his song with a 
well-tuned instrument. 

The hearers of the prophet Isaiah presented still stronger in- 
dications of piety. They sought the Lord daily, and delighted to 
know his ways. They desired the ordinances of justice, and took 
delight in approaching to God—in performing the acts of devo- 
tion. It is evident, from the description, that their religious na- 
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ture was not annihilated, and that their religious sensibilities 
were awakened. But they were not truly religious. They still 
were wanting in that which constitutes the essence of genuine 
piety. They still cherished the love of sin, and the prophet is 
commanded to “cry aloud, and spare not,” while he charges 
their wickedness home upon them. 

The case of Herod may also be noticed as somewhat remark- 
able. He “ feared John, knowing that he was a just man, and 
a holy.” He also took pleasure in listening to his messages of 
truth, and “ did many things” which John pointed out as relig- 
iously right. Nevertheless he was a sinner of the most aban- 
doned character, and soon added to his other crimes that of mur- 
dering the very man whom, as a religious teacher, he reverenced, 
and on whose words of soberness he hung with gladness. 

But perhaps the point on which we are dwelling is nowhere 
more lucidly illustrated than in the parable of the sower, as ex- 
plained by our Lord himself. ‘“ He that receiveth seed in stony 
places, the, same is he that heareth the word, and anon with joy 
receiveth it: yet he hath not root in himself, but dureth for 
awhile ; for when tribulation or persecution ariseth because of 
the word, by and by he is offended. He also that received seed 
among thorns, is he that heareth the word; and the care of 
this world and the deceitfulness of riches choke the word, and 
he becometh unfruitful.” 

Here is at least one class of hearers of the gospel (and perhaps 
two) who receive it with joy—whose religious emotions and 
activities are aroused by its presentation. But the root of the 
matter is not in them, and their essential deficiency is discovered, 
if they fall into “ tribulation or persecution”—into circumstances 
adapted to test the genuineness of their principles and the 
strength of their religious devotedness. 

What we thus learn from the Holy Scriptures is frequentl 
corroborated by what falls under our own observation. We 
behold those who are much interested in the truths of the gos- 
pel; who forsake their sins to a great extent, for a time; who 
apparently conform to the Divine requirements, display much 
religious zeal, and seem to possess much feeling and to have 
much religious enjoyment. Yet the result proves that they have 
never experienced the renewing of the Holy Ghost ; and when 
their defection takes place, so much have their religious exer- 
cises and activities resembled those of the truly pious, some of 
us are in doubt whether the genuine children of God have not 
fallen ; while there are those who are ready to affirm the fact.* 

These things are sufficient to convince us that there is, even 
in fallen human nature, a susceptibility to religious impressions ; 
that the unregenerate are capable of exercising religious feelings, 
and putting forth acts of devotion. Indeed, we behold proofs of 
the fact in the religious emotions and deeds of the barbarous, 


* The Arminians, 
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the pagan and the Mohammedan, as well as of the nominally 
Christian world. It is seen in the life-long fanaticism of some 
devotees of heathenism; and equally as well in the short-lived 
enthusiasm of some who hear, yet do not permanently profit by 
the gospel. , 

Il. Let us inquire how these religious feelings and activities are 
awakened in the unregenerate. 

1. In some they may be the result of Education. 

Education can produce this effect only on minds naturally of 
mystical tendency, and such may be trained to it amid the fables 
of heathenism, and the truths of Christianity. 

From time immemorial there have been those among the idol- 
atrous religionists of India who have practised methods for 
bringing the mind into a state of high religious feeling, and even 
of rapture. For this purpose they observed silence, tranquillity, 
solitude and contemplation, as the prime conditions of success. 
To these they added bodily mortifications and exhaustions by 
means of fasting, denying all the appetites, maintaining a fixed 
position, and by endeavoring thus to give the soul the complete 
superiority and control over the body. 

From the East these practices were probably introduced amon 
those who professed Christianity in the early ages of the Church ; 
and substantially the same sutheds were pursued, with substan- 
tially the same results. It would be difficult to decide which 
were the most successful, the disciples of Brahma, or those who 
called themselves by the name of Christ. Both practised a rig- 
orous asceticism ; and when bodily privations and exhaustions 
had, in a manner, overcome the mind’s balance, so that a partial 
insanity was produced, both reached high degrees of rapture, 
and were, alike, considered saints. 

Now there are minds, naturally grave and austere, yet capable 
of high-wrought feelings and fond of retiring within themselves, 
which, when educated amid the corresponding influences, are 
easily and deeply affected, and display strong tendencies to mys- 
ticism. If the gloomy, the dreamy and the austere, rather than 
the cheerful, the practical and the social features of religion are 
presented to them ; if they are trained to silence, meditation and 
reverie, to practise self-mortifications and think transcendentally ; 
they will probably be gradually moulded into the form of religion 
of which we are speaking. They will in time be admitted to the 
experience of its raptures, or its mental and moral quietude, 
whether they are educated to believe in the Shasters or the 
Bible. 

2. In persons of somewhat excitable temperament, religious feelings 
and actwities may be awakened by stirring appeals to the passions. 

There are those whose temperaments are nervous, whose sym- 
pathies are conte enkindled, over whom the tones of the human 
voice, modified by the passions, and employed by an ardent, 
enthusiastic speaker, have a tremendous power. If the intellect 
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of such persons is well cultivated, well disciplined, and well 
informed, they are more under the influence of reason, they have 
more self-control, and are not so easily moved by extraneous 
influences. But without this culture, they are lacking in balance, 
their nerves and sympathies have the preponderance, and they 
are easily moved and moulded. If a subject—no matter whether 
true or not, so that it be novel in fact or form, and so that it meets 
the condition of their understanding, or commends itself to their 
sympathies—if such a subject be presented with exciting forms 
of address, if it be strongly put, defended by bold and sweeping 
denunciations, and urged in appeals to the passions, these minds 
will be the first to feel the enchantment and to be carried away. 

So true are these remarks, th: t, if you are well acquainted with 
the peculiar temperament and intellectual idiosyncrasies of the 
several inhabitants of a neighborhood, you can point out, with 
much ease and certainty, the particular persons who will be the 
first to adopt a new notion, to be entrapped by an extravagance, 
to take the lead in an exciting measure. 

Now, these are the very ones who are liable to have devotional 
feelings awakened, and to be aroused to an apparent religious 
activity by the mere force of exciting circumstances. When the 
minds of many are deeply interested in religious subjects, as is 
the case in revivals; when powerful influences are brought to 
bear upon them, as in protracted and camp meetings ; or when 
a@ persuasive orator is urging the claims of truth, or even of false- 
hood, such minds are deeply moved; and without stopping to 
look at principles, and fulfil the prime conditions of acceptance 
with God, they are ready to regard their excited feelings as the 
genuine affections of religion, and conclude that they have expe- 
rienced the renewing of the Spirit—that they are the children of 
God. 

3. The religious sensibilities are awakened, in still another class, 
by appeals to the senses. 

Those of whom we now speak are, from want of intellectual 
and moral culture, not accustomed to find any impulses to moral 
action within. They are mainly influenced by others on whom 
they lean as guides, or are moulded entirely by the circumstances 
in which they live. They are, for the most part, passive recip- 
ients of outward impressions. 

If pagans, they are deeply affected by the mysterious rites of 
their religion. ‘The solemn stillness of the idol-temple, the pres- 
ence of the gods whom from childhood he has been taught to 
regard with feelings of reverence and of terror, the smoke of in- 
cense and of burnt-offerings curling to the temple’s vaulted roof, 
the prayers and ineantations of priestly worshippers—all these 
meet his eye and ear and affect his heart. Thus the feelings of 
the idolater are fired, and the superstitions of his soul aroused, 
till he worships with as much devoutness and strength of emo- 
tion as a human being is capable of knowing. 





258 THE NATIONAL PREACHER 


If he be a Mohammedan, his mind is filled with the legends of 
the Moslem faith. Demons, and bad, are supposed to be 
in every place and thing, so that he dares not let down a bucket 
in a well,* or pour water on the ground, or light a fire, or throw 
down a stick of wood, without asking permission of the spirits 
that may chance to bethere. In this way, something meets his 
eye or ear onevery occasion ; some form of prayer or some charm 
must be resorted to, as a defense from these numerous demons, 
by which means his superstitious beliefs are kept alive, and his 
soul is perpetually strung to an enthusiastic pitch of devotion. 

In these circumstances, the main solemnities of his religion 
produce a wonderful effect on him. When the voice of the 
muezzin, pealing from the lofty minaret, announces the hour of 
prayer, the Moslem is ready to obey the summons, and worships 
with much apparent, and probably much actual, religious feel- 
ing. Or when he enters the mosque—with slippers laid aside, 
because he treads on holy ground—and engages in the solemn 
rites of worship there conducted, his reverence for the holy place, 
his awe of the Being there worshipped, his multiplied supersti- 
tions, and the excitements of the occasion, all conspire to excite 
his devotional feelings to an intense degree of fervor, and fre- 
quently produce an actual frenzy. 

Analogous effects are sometimes produced on the nominal 
Christian in much the same manner. One who is somewhat 
ignorant and disposed to be superstitious, and who is thus sus- 
ceptible to impressions from appeals to the senses, enters an old 
or stately cathedral. The light, mellowed in passing through 
stained and painted windows, falls richly on the broad and pil- 
lared aisles. Paintings, descriptive of well-known Scripture facts, 
hang on the sacred walls. Music in its most effective form—the 
grand and stately harmonies of the old masters, bearing on their 
wings the deeply-religious sentiments of the mass and anthem— 
floats in the lofty arches and fills the soul. Tapers are burning 
before the distant altar. Clouds of incense rise from censers 
swung by youthful hands, and the robed priest bends before the 
symbols of his faith, chanting the ancient services of his Church, 
or waiting the response from the uplifted voices of the choir. 
The wants of the senses are thus fully met. The imagination is 
excited. Theheart is deeply moved. The religious sensibilities 
are awakened ; and the devotee bends in adoration of the pass- 
ing Host, overwhelmed with the depth and strength of his emo- 
tions, while, from the character of his feelings, he judges himself a 
true and acceptable worshipper of the high and lofty One who 
inhabiteth eternity. 

4, Devotional feelings frequently result from, or are connected with, 
the exercise of taste and the poetical faculties generally. 

Those who delight in the union of art with religion, who are 


* See Lane’s Mod, Egyptians, vol. 1, p. $37. 
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fond of architectural display,-whose imagination is excited by the 
idea of antiquity and the recollection of old historic incidents in 
connection with the mysteries and poetries of religion, who 
admire the order and uniformity, while they are pleased with the 
splendors, of a ritual worship,—such are frequently the subjects 
of intense devotional feelings as, in some grand and lofty fane, 
they engage in the solemn rites of religion, meditate on its 
sacred themes, and yield themselves up to the influence of the 
holy place and’ hour. Commencing with a dreamy, poetical 
devoutness, that may frequently be found in the regions of taste, 
they in many instances reach a state of high-wrought feeling that 
even converted men, of more matter-of-fact cast of mind, never 
experience. 

Again, one who is by nature gifted with a lively perception of 
congruity, fitness, ages beauty and sublimity in art and in 
nature, can hardly be a consistent Atheist. He may be an im- 
moral man, a neglecter of religious duty, and may even assert 
his disbelief of the Divine existence ; yet when he views these 
things as matters of taste and cultivation, he can no more think 
with pleasure of the universe without a God than he can regard 
a human statue with a serpent’s head, or without a head, as a 
finished piece of sculpture + can no more be satisfied with his 
own neglect of the moralities and devotional sentiments of religion 
than he could admire a piece of landscape painting from which 
some main elements of the beautiful were omitted, or into which 
some monstrous and incongruous things were introduced. 

Consequently, we find some of the most unbelieving and dis- 
sipated of the poets uttering some of the most deeply religious 
sentiments of the believing heart. 

Shelley, for example, who with his almost unequalled poetical 
gifts united some of the most revolting aya. "08 of unbelief, 
could both acknowledge a God and delight in the evidences of 
his presence, when the exercise of his taste had drawn him aside 
from his skepticism. The following lines will show the operation 
of his mind on such occasions :— 


“ The Spirit whom I loved in solitude 
Sustained his child; the tempest-shaken wood, 
The waves, the fountains, and the hush of night— 
These were his voice: and well I understood 
His smile divine; when the calm sea was bright 
With silent stars, and Heaven was breathless with delight.”* 


In similar circumstances Thomas Moore, who, from the loose 
morale of his writings, has been aptly styled ‘the Irish Ana- 
creon,” could pen some of the finest, and even some of the most 
devotional hymns in the language. The pious muse of Cowper 
himself could not have expressed his recognition of, and con- 


* See Revolt of Islam, Canto L, 45. 
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fidence in God with more aptness and beauty than in the ‘fol- 
lowing by Moore :— 


“There's eS ight above, below, 
From flowers that bloom to stars that glow, 
But in its light my soul can see 
Some feature of y Deity. 
There’s nothing dark below, above, 
But in its I trace Thy love, 
And meekly wait the moment when 
Thy touch shall turn all bright again.” 


Notwithstanding the dissipated habits of Robert Burns, and the 
opposite current of his thoughts for the most part, there were mo- 
ments when his poetical inspiration was united with a high degree 
of devotional feeling. Time will not permit us to quote examples 
illustrative of the fact. We simply give four lines, in which the 
sentiment of submission to the Divine will is expressed in a 
manner never excelled by one not inspired by the Spirit of God :— 


“Thou Power Supreme, whose mighty scheme 
These woes of mine fulfil, 


Here firm I rest; they must be best, 
Because they are Thy will” 


Those who are accustomed to the work of composition know 
that sentiments cannot be expressed in this manner without some 
corresponding feeling on the part of the writer. They are fre- 
quently reproduced, moreover, in those who read, and especiall 
those who sing them. Indeed, they cannot be correctly war mt 
either by the reader or singer, till the appropriate feelings are 
enkindled in his soul; and we are disposed to think that the 
unconverted members of church choirs are often the subjects of 
strong religious feelings when engaged in singing the praises of 
God. Both the sentiments and the music, if well adapted to each 
other, conspire to produce this effect; and possibly many such 
regard the feelings thus awakened as undoubted evidence of their 
own good religious estate, believing themselves actual possessors 
of true piety. 

Ill. In the third place, we propose to show in what respects the 
religious feelings and activities of the unregenerate differ from those 
of the genuine disciple of Christ. 

1. They differ in their causes and objects. 

All genuine and acceptable devotion is‘a result of the Holy 
Spirit’s influence on the soul. It is inseparably connected with 
penitence for sin, (in those who have sinned,) and with an affec- 
tionate confidence in Him who is reverenced and feared. It is 
the appeal of a soul that knows its own entire unworthiness, and 
feels its dependence on Christ alone for pardon and acceptance 
with God. It is the grateful offering of a heart that is filled with 
a sweet sense of forgiveness—that, being justified by faith, has 
peace with God through our Lord Jesus Christ. It is an expres- 
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sion of the soul’s admiration of the perfectness of Jehovah, and 
its reverence for his great and holy name. It is based on an 
i view of the Divine character and attributes, in their 
just relations to the universe, and especially to the creature who 
bows in worship. It must, therefore, and does, regard the Most 
High as its supreme object of complaisance and delight. It looks 
to Him as the sum of all goodness and the source of all hope, 
with appeals for the supply of the soul’s necessities and the ful- 
filment of its holy desires. It is the communion of an affectionate 
child with a tender parent, of a penitent prodigal with a forgiving 
father, of a redeemed sinner with his reconciled God and Saviour. 

But little of all this is discoverable in the devotional feelings of 
the unregenerate. There is not the least evidence, in their nature 
and modes of manifestation, that they are produced by the influ- 
ence of the Holy Ghost. They are awakened in the soul ina 
way that excludes the necessity of supposing a supernatural 
cause. They result from the employment of methods that might 
be equally successful if there were no Holy Spirit, no God in the 
universe. They are not necessarily connected with intelligent 
views of the Divine character. Most of the essential attributes 
of Jehovah (such, e. g., as his justice and his holiness) may be 
unknown or denied ; and his relations to the universe, and espe- 
cially to mankind, as expressed in Christ the Mediator, the cru-. 
cified Redeemer, the risen Saviour, the reigning God, * the Way, 
the Truth, and the Life,” may be entirely left out of view. There 
may be in them an acknowledgment of personal unworthiness, 
yea, even a deep sense of sin; but there is no adequate concep- 
tion of the evil nature of sin, of the impossibility of its being can- 
celled by creature merits, of the necessity of Christ’s sacrifice to 
its remission. 

There is in them, consequently, none of the faith that reconciles 
the soul to God through the Mediator; none of the gratitude of a 
soul that feels itself plucked from destruction by a Redeemer’s 
merits ; none of the affection for Christ that is cherished by one 
who relies on his bleeding mercy, and perceives his infinite 
excellency. 

There is in the devotional feelings we have been contemplating 
none of that intense desire for forgiveness that is felt where the 
direful consequences of sin are perceived ; or if forgiveness is 
sought, there is none of that longing after holiness, that ‘* hunger- 
ing and thirsting after righteousness” in the life here, and as a 
preparation for heavenly fellowship and duty, which is grees 
an essential element of all true and acceptable devotion. Indeed, 
so far from thinking of the absolute necessity of holiness as a pre- 
paration for duty on earth and enjoyment in heaven, this devotion 
of the unrenewed soul may not admit the idea of its necessity as 
@ preparation for duty here; it may not rise so high as to contem- 
plate an eternal existence of holiness, and happiness as a conse- 
quence of the holiness; but may expend itself in contemplating 
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the immediate circumstances and accessories of devotion, and in 
cultivating and exercising the feelings they produce. 

2. Brief continuance is another usual characteristic of the religious 
feelings of the wnregenerate. 

We have seen that genuine devotional feeling is produced by 
the influence of the Holy Spirit; and while it contemplates Divine 
excellence in contrast with personal unworthiness, it is the grate- 
ful expression of the soul’s affection fur its Redeemer, and its 
admiration of his infinitely perfect character. It therefore rises 
to God by affinity and continuously, as the starting germ rises to 
the light. It may receive aid from the circumstances and acces- 
sories of worship, as the germ by fertilizing substances in the soil. 
But it does not depend on these alone. Like the germ, the soul 
has been quickened by the Almighty. There is in it a vital force 
that perpetually struggles for greater development, and thus seeks 
to keep the soul in communion with God. 

It is not so with those who are unrenewed in heart. There is 
nothing in their moral affections to prepare them for spiritual 
worship and impel them to it. There is no affinity between the 
moral condition of their souls and the holiness of the high and 
lofty One, that draws out their feelings and aspirations toward 
him by a perpetual attraction. Devotion is not a normal action 
of the soul ; religious feeling is not a normal feeling. It is there- 
fore brief in duration. It is an affair of seasons, a product of 
circumstances ; it is an exception, rather than the general law of 
the mind. It continues only while the poetical afflatus is on the 
soul, while the imagination is in lively exercise, while the mind 
is acted upon by excited nerves ; or it rises only where the taste 
is gratified by the forms and circumstances of worship, where the 
sacred associations and influences of the house of God disturb the 
usual condition of the soul, and induce thoughts and feelings 
which are not congenial to its general state and tastes, to which 
at other times it is a stranger. 

For, as these outward circumstances are not permanent, and 
the mind cannot be under their influence all the tame, its apparent 
religiousness will disappear with them. When the claims of busi- 
ness begin to press, when the cares of the world again fill the mind, 
when the desire of riches and the pride of life spring up in the 
heart, when temptations assail the soul, and the appetites and 
passions gather force, then this “‘goodnesg’’ which was caused by 
the Spirit of God, which did not commence with repentance and 
faith, and which did not lean upon a crucified Saviour for its sus- 
tenance, passes away ‘like the morning cloud and as the early dew.” 

3. Its ineffectiveness is another characteristic in which it specially 
differs from genuine religious feeling. 

Genuine religion is a “power,” a vital force in the soul. It 
leads and it enables its possessor to ‘overcome the world.” 
It strengthens the soul against temptation, and tends to eradicate 
sin and the love of sinning from the heart. 
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It is a strong affection, a divine and holy love. It casts out 
fear from the mind and fills it with admiration of Christ, while it 
impels to the imitation of his character, and awakens an ardent 
desire for his os at ees in all things. It begets a holy confi- 
dence in God and rejoices in hope. In the exercise of this confi- 
dence and hope, the believer denies himself and presses on in the 

ath of duty and holiness, exclaiming, ‘‘ Now are we the sons of 
God, and it doth not appear what we shall be ; but we know that 
when He shall appear, we shall be like him, for we shall see him as 
he is.” 

It is not forgetful of man, while it believes and hopes in God. 
It seeks the good of its neighbor, and is full of active efforts on 
his behalf. 

It is thus a positive principle, as well as a devotional feeling, 
and manifests its power in all the relations of being. 

But the religious and devotional feeling of the unregenerate is 
the opposite of all this. It is not a “‘ power,” in the same sense ; 
it is not a vital principle ; it is not an abiding and strong affection 
of the soul for God and man. It is for the most part but a nega- 
tive principle, evaporating in poetical effusions, or exhausting itself 
in the overwhelming excitements of an occasion. Its subject may 
worship and adore the Deity of his own imagination; he ma 
venerate the temples, times and forms in which that Deity is 
worshipped ; he may reeeive the truth with a transitory joy, and 
form hasty resolves to follow its instructions; but his joy is 
transient as the early dew, his resolutions of amendment are fruit- 
less as the morning cloud. Selfishness still remains the controlling 
power of the soul ; worldliness appears unchecked in all the hopes 
and conduct of life ; the love of sin, like an evil spirit, takes pos- 
session of its swept and garnished home in the heart, and reigns 
without a rival as soon as the hour and forms of devotion are ended. 

These remarks are applicable to most cases. Yet there are 
instances among Hindoo and Mohammedan devotees, as well as 
among enthusiasts of nominal Christendom, where the religious sen- 
sibilities are thoroughly awakened, and religious feeling assumes a 
permanent type, while, notwithstanding, there is nothing of genuine 
religion in its inception, middle or end. In some instances it runs 
into fanaticism, and is in fact a species of insanity ; in others it 
cools down into bigotry and formalism. In the one case it 
exhausts itself in feeding and watching the flame of its own feel- 
ings; and in the other, thinks more of the scaffolding and adorn- 
ments of religion, than it does of the main edifice. 

Its spuriousness may be seen in the fact that it has necessarily 
no connection with the peculiar and distinguishing truths of the 
gospel; not an inkling of the purity, charity and holiness it 
requires; not the faintest resemblance to the spirit and character 
of genuine piety. It may be possessed by the nominal Christian 
who never raises a thought above the rosary, the picture, the 
image, the genuflexions, and other concomitants of devotion; and 
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by the Mohammedan dervish whom it drives to feats of fanaticism 

most superhuman, while of the actual virtue of religion he is, 
and is content to be, profoundly ignorant. It appears in the Hin- 
doo ascetic, who, blinded by the myths of his religion, fails to 
catch one glimpse even of the God of Nature ; and in the savage 
barbarian, whose mind is imbruted, whose soul and body both are 
degraded by his most cruel and bestial modes of life. And, what 
should be noticed, it is essentially the same thing in all. It com- 
mences in much the same manner; its developments are 
extremely similar in their effects on the character and life. 
Change a few of the forms and names, and let all speak the same 
language, and it would be impossible to tell, from the spirit and 
temper and general characteristics of this fanatical and formal 
type of religion, whether its subjects are Mohammedans or barba- 
rians, Hindoos or nominal Christians. 

It therefore fails to meet the approval of Him who made man 
for religion, but who is of purer eyes than to behold iniquity, and 
who seeketh such to worship him as will worship him in spirit 
and in truth. 


CONCLUDING REMARKS. 


1. We learn from this subject, that those who would abolish reli- 
gion do violence to human nature. . 

There are those, even in Christendom—and their name is Le- 
gion—who would be pleased could they see Christianity dying 
out ; and there are multitudes, in high places and in low, who do 
what they can by precept and example to destroy confidence in 
the Bible, and to banish religion from among mankind. 

I need not stop now to show that the religion of the Bible is 
the highest form of religion in the world; that the effect of 
Christianity on the character and destinies of individuals and 
nations is peculiar, singular, and sufficient to declare its divine 
origin. But I would call attention to this one fact, viz.: that 
man’s nature and faculties adapt him to religion, and render it a ne- 
cessity ; just as they also adapt him to society, and render it a 
necessity ; just as they adapt him to physical exertion, and render 
that a necessity. 

Consequently, @ religion of some kind mankind must have, WILL 
HAVE. As well endeavor to separate all the individuals of the 
race, and have them dwell apart and in silence, like the trees of 
an orchard, as endeavor to have them live without religion. 

** But,” we may be asked, “have not individuals lived with- 
out religion ?” 

Yes, we reply; and some have also lived without society, 
some without activity. If there have been atheists in the world 
who have done violence to their nature and lived entirely with- 
out religion, so there have been hermits who have done violence 
to their nature and lived without human society ; so there have 
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been drones who have done violence to their nature and lived 
without bodily exertion. 

But neither of these classes could be followed by the rest of 
mankind. Each in itsway is a kind of monstrosity, on whose 
abuse of natural powers and impulses men necessarily look with 
disapprobation. 

The one would be just as worthily employed as the other in en- 
deavors to introduce a universal imitation of its example; and 
one would be just as likely to succeed as another. Not until God 
changes man’s nature, physical, or social, or moral, can the phy- 
sical energies of the race be suppressed, or the social habits of man- 
kind be abolished, or religion be driven from the face of the earth. 

2. We learn how to account for the many different religions that 
are found among men. 

The fact that there are many religions in the world—Pagan, 
Mohammedan, and Christian—has professedly been a great 
stumbling block in the way of some, and is urged as a reason 
for discarding religion altogether. But nothing could be weaker 
than such reasoning, and nothing more wicked than to employ 
it on such a subject. No one ever dreamed, except in respect to 
religion, that the existence of counterfeits was a proof of the 
non-existence of any thing genuine to be counterfeited ; or that 
several bad things, or beings of a certain class, afforded sufficient 
reason for believing that there could be no good thing or being 
of that same class. Men act thus foolishly only on that particu- 
lar point where it is the most dangerous for themselves. 

But (to return) it is easy to account for the prevalence of these 
false systems of religion. Mankind must have a religion of some 
kind, just as they must have society, or food, or exercise. And 
when the true system is rejected; when the moralities required 
by the true and living God are abjured; when the fear of the 

ost High, and, eventually, the knowledge of Him are cast off; 
then conscience takes a speedy revenge ; then their abused moral 
nature drives them to believe in fictitious gods ; to worship the 
powers of nature ; to fear a deity or demon in almost every place 
and thing ; to observe the most degrading superstitions ; to prac- 
tise the most cruel, obscene and revolting rites ; in the expressive 
language of Holy Writ, to ‘‘change the glory of the incorruptible 
God into an image made like to corruptible man, and to birds, 
and four-footed beasts, and creeping things.’”” Asa consequence, 
they become the slaves of evil desires and the victims of the 
most disgusting vices. 

This is the explanation of the prevalence of various systems 
of false religion on the earth. A religion men must have. And 
the same inexorable law of their nature that forced the heathen 
nations, when they had rejected God and his truth, into the 
worship of imaginary deities, and the belief of the most absurd 
religious fictions, drove the atheists of France to adore the god- 
dess of Reason, and drives the rejectors of Revelation of our own 
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day to swallow some of the most ridiculous superstitions, even 
down to the “spiritual communications” of the “ knocking” 
demons, and the pantological revelations of the Poughkeepsie 
Seer! 

; os We learn why the doctrine of total depravity is frequently de- 
nied. 

Many there are who experience this stir of the emotions, this 
awakening of the religious sensibilities, of which we have been 
speaking, who mistake these feelings for the possession of true 
religious affections. And when they compare this, their experi- 
ence, with what they suppose to be taught, or implied, in the 
doctrine of total depravity, they think they perceive its incor- 
rectness beyond a doubt. 

Now it is not to be denied that a mistake has been made on 
the part of some who have given such a representation of the 
depravity of man’s religious nature as to affirm its complete eradi. 
cation or annihilation. They have thus left the impression on the 
minds of those whom they have sought to instruct, that there 
could be no religious action till there should be a creation of new 
faculties. 

Such a doctrine is, we think, disproved by facts that lie spread 
all over the history of the race. Men do have religious sensi- 
bility, and do put forth religious activities, when, at the same 
time, they have not experienced the renewing of the Holy Ghost. 
And there is no wonder that. when they compare these facts with 
such a representation of the doctrine of depravity, they are led 
to ignore it. 

The true doctrine of depravity we suppose may be stated 
somewhat as follows: The faculties of man’s religious nature 
are perverted from a right state and use to a wrong state and 
use, so that mankind in their unregenerate condition are entirely 
destitute of holiness and true religious goodness. Regeneration, 
instead of being an act of literal creation, is one of renewing, in 
which faculties already existent are brought intoa right state and 
use. This is only accomplished by the a Ghost. Till it 
takes place there are no right affections, and all the intense reli- 
gious feelings which agitate the bosom of the unconverted, 
whether in Christian or in heathen lands, whether in Christian 
or in heathen worship, is a ‘‘goodness” of which the Almighty 
cannot approve. ‘“ tis like the morning cloud, and like the early 
dew it goeth away.” 

4. We learn why there are so many self-deceived professors of reli- 

ion. 

That there are many in the Church whose lives are entirely 
fruitless, who give no indications of piety except what are dis- 
played in feelings possessed while engaged in worship, especially 
public worship, and in their profession, is not doubted, and can- 
not be disputed. Yet perhaps they honestly suppose themselves 
Christians. What is the explanation? 
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We suppose it may be found in our subject. They have had 
their religious sensibilites awakened and supposed themselves 
converted, perhaps from the fact that the keenness of those sen- 
sibilities after awhile became blunted. Yet they are frequently 
moved under the sound of the preacher’s voice, or amid the cer- 
emonies of worship; and this stir of the emotions is mistaken 
for the true experience of the Christian soul, although they them- 
selves are quite aware that their lives do not exhibit the fair and 
full fruits of genuine piety, and do not afford satisfactory evi- 
dence of genuine Christian discipleship. 

Nevertheless, as they cannot explain these devotional phenom- 
ena, of which they are subjects, in any other manner, they con- 
clude themselves Christians, though confessedly faulty ones. 

In this way multitudes are deceiving themselves by mistaking 
the devotional feelings of the soul, when its religious sensibilities 
are temporarily awakened by natural causes, for the genuine ex- 
ercises of the Christian soul. 

Now it must be admitted that these persons are in imminent 
danger. For the very means of grace which are blessed to the 
salvation of others are very likely to produce a contrary effect 
on themselves. For example, when others draw near to God in 
the sanctuary, they are reminded of their sinfulness, and caused 
to feel their exceeding vileness in view of his infinite holiness. 
But these fail to perceive their own true character, and absolute 
need of spiritual renewiug and of pardon, in their contempla- 
tions, in their enjoyment of the forms and accessories of worship, 
and in the devotional feelings awakened by them. When the 
Law utters its thunders in the ears of others, it awakens them 
from their security, and when the salvation of Christ is offered 
they are ready to flee to it as a refuge. But these are troubled 
with no apprehensions. They could even advance and touch 
the very mountain that trembled at the presence of Jehovah ; 
since, while they know too little of themselves to feel their sin- 
fulness, the scene would be adapted to increase those religious 
feelings on which their reliance is placed, and which they make 
the occasion of their self-deception. 

5. We learn why so many religious impressions, received under the 
presentation of the gospel, pass away without permanent and saving 
effect. 

We have reason to believe that the gospel is never properly 
presented from the sacred desk without producing “as feeling 
inmany hearers. They are made serious and thoughtful. They 
are deeply impressed with a sense of personal demerits, and their 
need of a Saviour. 

But instead of complying with the gospel call forthwith, in- 
stead of seeking the pardon of sin by repentance and faith in 
our Lord Jesus Christ, there are multitudes who, on findin 
themselves the subjects of these religious feelings, are dine 
on this account to take some credit to themselves. They think 
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that all religious emotions must have in them something good and 
coslestnaniiegs and persuade themselves that, if they are not al- 
ready accepted of God, they have but to continue in the same 
direction and these feelings will ripen into genuine piety. 

Thus the true effect of the gospel is evaded. There is no 
closing in with the offers of mercy. There is no yielding to the 
influence of the Holy Spirit. There is no renewing of the heart. 
The mind, though thoughtful, is still full of worldliness and 
pra The eyes, though tearful, are still gazing on the pride 
of life. The heart, though overwhelmed with emotion, is still in 
the bond of iniquity. The soul, though self-complacent, is still 
in bondage to fear. Its religious impressions are but ripples on 
the surface of the stream. The imaginary “ goodness” that is 
nourished by them is like the morning cloud. While its posses- 
sor is flatteriug himself as to his prospects for eternity, his of- 
fended Maker is exclaiming, ‘* What shall I do unto thee?” and 
the arm of his justice is ready to fall. 

But methinks one of this class of hearers inquires, ‘‘ What 
shall I do?” 

I reply, you must break away from the habits of remaining 
passive under religious impressions. You must also cease to 
think of any “goodness” of yourown. You must admit your 
lost condition as a sinner. You must repent of sin and believe 
in the Lord Jesus Christ. You must beware of grieving the 
Holy Ghost. 

Arise, then, my hearer, call upon thy God. ‘Seek ye the Lord 
while he may be found, call ye upon him while he is near.” “ Let 
the wicked forsake his way, and the unrighteous man his thoughts: 
and let him return unto the Lord, and he will have mercy upon 
him; and to our God, for he will abundantly pardon.” 





